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An examination of these three texts shows that there is no 
consistent relationship between them. Brough said: “There are ... many 
textual agreements between the Prakrit and the Udanavarga, and some 
of these are sufficiently striking to suggest the hypothesis that these 
two stand closer together than either does to the Pali. But this affinity 
seems to reside in the text of individual verses rather than in the two 
collections as a whole”.! He went on to suggest various ways in which 
this state of affairs could have occurred. He concluded: “This general 
agreement between the three versions shows that the majority of 
obvious patchwork verses must have congealed at a very early period. 
Since borrowing between schools, though it may have happened, is 
unlikely to have been extensive, the conclusion is almost certain that a 
fair number of these confections were already accepted as in some sense 
canonical before the period of the earliest schisms”.2 


Brough wrote these words before the Patna Dharmapada was 
published. This text, so far from making the inter-relationship between 
<9> the various versions of the Dharmapada clearer, has merely served 
to complicate the issue still more. Although agreeing on occasion with 
one or other of the three versions which Brough examined, it in no way 
does so consistently, and it also includes verses unknown to the other 


versions. It too represents a selection from the great storehouse of 
floating verses. 


The result of all this is not to weaken the authority of the Pali 
tradition, but to show conclusively that all schools inherited an 
authoritative series of texts. As E.J. Thomas stated: “It reduces the 
likelihood of the notion that behind this tradition lay a forgotten or 
misunderstood form of primitive Buddhism”.3 The discovery of Sanskrit 
versions of the canon has increased the authority of other traditions, 
and to that extent has reduced the claim of the Pali tradition to be the 
only authority. On the other hand, the other traditions have been 
shown, for the most part, to agree with the Pali tradition, and, by 
giving us an insight into the form which Buddhist texts had before the 
schisms, they have reinforced the authority of the Pali tradition and 
supported its claim to be authentic. 


1 ibid., p. xvi. 
2 ibid., p. xviii. 
3 Life of the Buddha, 1949, p. viii. 


57. The metres of the Lakkhana-suttanta (1)* 
1, Introduction! 


<176> As is well known, the Lakkhana-suttanta, the thirtieth 
chapter of the Dighanikaya,? gives a list of the 32 marks of a 
Mahapurisa. After listing them, the suttanta goes on to consider their 
effects in short prose passages, usually devoted to them singly, but in a 
few cases dealing with pairs of them or groups of three, in which it is 
stated what the results would be for an individual who possesses them, 
depending on whether he becomes a Cakkavattin or a Buddha. After 
each such statement there is a passage of verse in an ornate metre. 


It has been pointed out that this suttanta contains a greater 
variety of metres than any other Pali canonical text, all of them being 
either new “classical” type metres or classical forms of old metres. 
There are 20 of these metrical passages, containing seven metres as 
follows: Vamfastha/Vamsattha (7 passages), Puspitagra/Pupphitagga 
(3), Rathoddhata (2), Upasthitapracupita/Upatthitappacupita (3), 
Rucira (1), Udgata/Uggata (1), and Pramitaksara/Pamitakkhara (3).4 
The more ornate of these metres are not common in the Pali Canon, 
and were consequently unfamiliar to the scribes, as is shown by the 
frequent errors they made in their transmission. The Upasthitapracupita 
metre, being of the visamavrtti type with four different padas, with a 
complex system of interlocking rhythms derived from both 
maitracchandas and ganacchandas metres,’ clearly presented considerable 
problems to the scribal tradition, and the 15 verses in this metre in the 
Lakkhana-suttanta show more corruptions than those in the other 


* Buddhist Studies in honour of Hammalava Saddhatissa, Nugegoda 1984, 
pp. 176-88. 

1 Abbreviations of the titles of Pali texts are those adopted by CPD. Other 
abbreviations are: m.c. = metri causa; v(v). = verse(s); v-l(1). = variant 
reading(s); p(p). = page(s); s.v. = under the heading; ibid. = in the same place 
(as in previous note). 

2=D Il 142-79, 

3 See A.K. Warder, Pali Metre, PTS 1967, § 135 (p. 94). 

4 One of the Pramitiksara verses includes a borrowing from an Udgata verse 
(173,3—4* = 168,14—15*), and the metre is therefore incorrect. 

5 See Warder, op. cit. (in note 3), §§ 291-94. 
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metres. The metre is, however, more precise in its form and, on the 
assumption that the verses were completely metrical when first 
composed,! it serves as a great aid towards the restoration, with a fair 
degree of certainty, of what is probably the correct reading in almost 
every case. 


The pattern of the classical Upasthitapracupita metre is given 
by Weber? as follows: 


Re hehe he 
ly Aaa eee aaa a 
vow peepee n 


PN fen eps egy 


Smith? gives the same pattern for Pali, but he analyses the padas rather 
differently, into6+4+44444 mores; 6+4+4+4 mores: 6+ 4 
mores; 6 +4+4+44 mores. 


<177> In this short article I have examined the 15 verses in this 
metre in the Lakkhana-suttanta,4 and in the light of readings found in 
various editions of the text I have in most cases been able to suggest 
corrections for the errors which occur. I have discussed below the few 
passages where this was not possible. Besides the Pali Text Society’s 
edition (Ee),> I have consulted the Burmese Chatthasangayana edition 
(Be),® the Sinhalese Buddhajayanti edition (Ce)? and a Siamese edition 


1 There are differing views about this. Professor Alsdorf (Thera-Theri-gatha, 
2nd edition, PTS 1966, Appendix I, Pp. 233) stated that prosody ought to be 
used as the surest guide to the restoration of a corrupt text, but Professor 
Brough (The Gandhari Dharmapada, London 1962, p. 194) pointed out that 
there is no reason to suppose that the compilers of the Pali Canon were 
particularly sensitive to metrical minutiae. 

2 A. Weber “Uber die metrik der Inder”, Indische Studien VII, 1863 (repr. 
Hildesheim 1973), p. 355. 

3H. Smith, Saddaniti, Lund 1928-66, § 8.4.2.6. (pp. 1158-59). 

4 T have numbered them consecutively from 1 to 15: 1-4 = D III 159,28— 
160,14; 5-8 = 175,24-176,12; 9-15 = 177,27-179,10. 

SDI. 

6 Rangoon 1956. 

7 Colombo 1976. 
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(Se).! In making this new edition of these verses I have used the 
following conventions: 


the enclosed word(s) occur in a different pada in Ee 

add the enclosed word(s) or letter(s) to the text 

delete the enclosed word(s) or letter(s) from the text 

shorten a long vowel m.c., when there is no authority 
for the change in an edition 

A = lengthen a short vowel m.c., when there is no 

authority for the change in an edition 


A 
we Vw 
tou u 


4 


2. Text 


1. akkodhaifi ca adhitthahi adasi ca (danam)' 
vatthani ca sukkhumani succhavini 
purimatara-bhavé thito ; 
(abhivisaji)’ mahim iva suro abhivassam. 


(1) Be Ce Se danafi ca; (2) Be abhivissaji, Ce "bhavissaji, Ee 
abhivissajji, Se abhivisajji; (3) Ee abhivassam. 


2. tam katvana ito cuto divam' (upapajji)’ 
sukata<ssa> phala-vipakam (4nubhutva)‘ 
kanaka-tanu-sannibho” 
idha bhavati’ sura-varataro-r-iva indo. 


(1) Be Ee dibbam, Se dibbam; (2) Ce upapajja, Ee uppajja; (3) Be Ce Ee 
sukata- Se sukatam; (4) Be Ce Se anubhutva, Ee anubhotva; (5) Ce 
kanakatanusannibho, Se kanakatanupatiko; (6) Be Ce Se 
idhabhibhavati. 


3. gehafi' c’”? avasati naro apabbaj[jJam’ iccham*‘ 
mahatim’ mahim’ anusasati’ (pasayh4) 
abhivasana-varataram” eeu 
(patilabhati) vipula’-sukhumam su{c]chaviii ca. 


(1) Ce geham, Ee geham; Ce Ee omit c’; (3) all apabbajjam; (4) Ce 


iccha; (5) Be Ce Ee mahati-; (6) all mahim; (7) Se pasasati; (8) Be Se 
sahidha sattaratanam, Ce sa hi va sattaratanam; (9) Be Ce vimala-, Ee 


1 Bangkok 1926. 
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vipulam; (10) Be Ce -sukhumacchavim sucifi ca, Se 
-sukhumacchavisucifi ca, Ee sukhumafi ca succhavifi ca. 


4, labhi [ac}chadana'-vattha-mokkha-papurananam” 
bhavati yadi anagarfiy]atam’ upeti 
sa hi‘ purima-kata-phalam 
(anubhavati) na bhavati katassa panaso. 


<178> (1) ail acchadana-; (2) Be -pavurananam; (3) Be anagariyatam, 
Ce anagariyatam, Ee Se anagariyatam; (4) Be sahito, Ee sahi, Se 
suhita-. 


5. na’ sampha-ppalipam’ na muddhatam® <---> 
avikinna-vacana-v[y]appatho’ ahos?® 
ahitam api‘ c[a]” apanudt 
¢hitam api’ ca) bahujana-sukhafi ca abhani_* 


(1) Ce omits; (2) all -ppalapam; (3) Ce na abuddhatantim, Se na 
vuccaddhatantim; (4) Be Ce -byappatho, Ee -vyappatho, Se -byapatho; 
(5) Ee Se va ahosi; (6) Ee Pi; (7) all ca; (8) Ee pi; (9) all abhani. 


6. tam katvana’ ito cuto divam’ upapajja’ 
sukata<ssa>* phala-vipakam Anubhos?® 
caviya punar idhdgato [samano]* 
d<u>vidu-gama’-varatara-hanuttam alattha. 


(1) Be Ce katva; (2) Be Ce Se divam, Ee dibbam; (3) Be Ce Se upapajji, 
Ee uppajji; (4) all sukata-; (5) Se anobhosi; (6) all idh’ agato samano; 
(7) Be Ee dvidu-gama-, Ce Se dvidu-ggama-. 


7. raja hoti suduppadhamsiyo' manuj-indo 
manujanadhipati? mahanubhavo 
tidiva-pura-vara-samo 
<idha>’ (bhavati) sura-varataro-r-iva indo. 


(1) Se sudduppadhamsiyo; (2) Be Ce Se manujadhipati; (3) all omit idha. 


8. gandhabbasura-yakkha'-rakkhasehi’ (surehi)’ 
na hi hoti* suppadhamsiyo (tathatto) 
yadi bhavati’ tathividho* 


idha [disa] va pati<tapayati> disa [ca] vidisa ca.’ 
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: - i; bhi; (4) all bhavati; 
1) Ee Se -sakka-; (2) Se -rakkhasebhi; (3) Se surebhi, bhai 
- Ee bhavati gihi; (6) all tathavidho; (7) all idha disa ca patidisa (Se 
pati-) ca vidisa ca. 


9. micchajivam [ca]' avassaji samena <ca>" (vuttim) 
sucind so janayittha dhammikena 
ahitam api’ c[a]”* apanudi® so 
(hitam api® ca) bahujana-sukhaifi ca acari. 


(1) all micchajivafi ca; (2) all omit ca; (3) Ce Ee pi; (4) all ca; (5) Ce 
apanudi; (6) Ce Ee pi; (7) Be Se acari, Ce Ee acari. 


10.  sagge vedayatt naro phalani’ (karitva) 
nipunehi’ viduhi® sabbhi* (vannitanf) 
tidiva-pura-vara-samo det 
abhiramati < ~~~ > rati-khidda’-samanigi. 


ani ani halani; (2) Se 
1) Be Ee sukhapphalani, Ce sukhaphalani, Se sup 5 (2) S 
Saat (3) Be vidihi, Se vidibhi; (4) Ee samabhi-; (5) all -khidda-. 
<179> 


11. laddha' manusajam’ bhavam tato caviyana<m>* 
sukata<ssa>‘ phala-vipaka*-sesakena 
patilabhati lapanajam : 
(samam api) <ca>* suci ca suvisuddha-susukkam. 


(1) Be laddhana, Se aladdha na; (2) Se manussakam; (3) Be cavitvana, 
Ce cavitva, Ee caviya na, Se caviya puna; (4) ail sukata-; G) Be Ce 
-vipakam; (6) all omit ca; (7) Be Ce suci-susukkam, Ee suvisuddham 
suvisukkam. 


12. tam veyyajfijanika samagata bhavo < - > 
vyakamsu' nipuna’-sammata maniija° 
suci-jana-parivara[ga]no‘ 

(bhavati) dija’-sama-su{kka]*-suci-sobhana-danto. 


(1) Be Ce Se byakamsu; (2) Se nipuna;, (3) Be Ce Se manuja, Ee 
manujinda; (4) all -parivara-gano; (5) Ee dija-; (6) all -sukkha-. 


13. _rafifio hoti bahd jano suct parivaro ; 
mahatim' mahim’ anusasato” (pasayha) 
na ca janapada-tudanam 
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hitam api‘ ca bahujana-sukhafi ca* caranti. 


(1) Ee mahati-, Se mahatimam; (2) Be Ce Ee mahim; (3) Ce anusasako; 


(4) Ce Ee pi; (5) Ee Se omit ca. 


14. _atha ce pabbajati < --~ > hoti! vipapo 
(samano) samita-rajo vivatta-chaddo* 
vigata-dara[tha]*-kilamatho 
imam api‘ ca param api’ ca passati lokam. 


(1) all bhavati; (2) Be vivattacchado, Ee vivattacchaddo, Se 
vivatacchado; (3) all -daratha-; (4) Ee Se pi; (5) Ee param pi ca, Se 
param pi paramam pi ca. 


15. _tass’ ovada-kara [bahu-']gihi ca pabbajita cA 
asucim’ vigarahitam’ dhunanti papam 
sa hi sucihi* parivuto 
(bhavati) mala-khila-kali-kilesa’-[pa]nudehi.* 


(1) Be Ee Se bahu-, Ce bahi; (2) Ce Se asuci-; (3) Be Ce garahitam, Se 
vigarahita- panudipapassa; (4) Be sucibhi, Ee suci-, Se sucibhi; (5) all 
-kilese; (6) Be panudehi, Ce Ee panudeti, Se panudebhi. 


3. Commentary 


v. 1: In pada b the first two short syllables are contracted to one long 
syllable (cf. v. 12b). In pada c we must either take the final syllable of 
-bhave as short, or read a compound -bhava-thito with Warder.! 


v. 2: In pada a there is support for both upapajja and upapajji. I read the 
latter here, because there is need for a finite verb to go with the two 
absolutives katvdna and anubhutva (cf. v. 6a, where I read the 
absolutive upapajja, <180> to go with the finite verb anubhosi). In 
pada b I read sukatassa, as suggested by Smith? (cf. vv. 6b and 1 1b) It 
is possible that sukatassa phala- was replaced by sukata-phala under 
the influence of sukatapphala- at D III 150,19*, where it is metrical in a 
Puspitagra verse. Warder reads sukatam ca,3 possibly because of 
sukatam in Se, where there is no ca. Without ca, sukatam could be 


1 See A.K. Warder, Introduction to Pali, PTS 1963, p. 372. 
2 Smith, Saddaniti, p. 1159. 


3 Warder, op. cit. (in note 1), p. 372. 
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taken with phala- as a compound in which a syllable had been 
lengthened m.c. by nasalisation. With ca following, however, sukatam 
would have to be taken as part of a split compound. 

In pada c -sannibho shows two short syllables contracted into 
one long. This change is not paralleled in this position elsewhere in 
these verses and should perhaps be avoided by an emendation on the 
lines of Warder’s -nibha-taco.! The reading -sannibho is perhaps due to 
the compound kaficana-sannibha-ttaco in the prose (159,15). 


v. 3: In pada a apabbajjam iccham is explained as: apabbajjam gihi- 
bhavam icchanto.2 As CPD states,3 this really means pabbajjam 

anicchanto. In pada b only Se reads mahatim here, but in v. 13b Be and 

Ce do so also. In pada c Be and Se read sa hi dha sattaratanam and Ce 
also reads sattaratanam. If we accept the contraction of two short 
syllables to a long syllable, then Be and Se are metrical, but the 

contraction in this position is not paralleled elsewhere in these verses, 

and sattaratanam does not seem appropriate with the adjectives vipula- 
sukhumam and succhavim in pada d. Since the prose passage is 

concerned with clothes, the reading abhivasanavarataram seems 
preferable. 


v. 4: In pada b anagdriyatam appears to be a double abstract formation, 
and since it is unmetrical it would seem to be incorrect. There is no 
reason for the syllable ta to have been inserted, if it is not original, 
whereas it is understandable that iy should have been written on the 
analogy of anagariyam. I therefore suggest that the correct reading here 
is anaga@ratam. 


v. 5: We should perhaps read no at the beginning of pada a instead of 
nd. All sources read -ppalapam, but forms from the lap- grade of the 
root do occur, e.g. lapa.4 

The metre shows that < ----> has been lost at the end of the 
pada. Since a verb is needed to govern the accusatives, I suggest reading 
<palapitva>. In Ce abuddhatantim looks like a gloss upon muddhatam 
which has replaced it in the text. In pada b the metre shows that vy in 


1 Warder, op. cit. (in note 1 on p. 50), p. 372. 
2 Sv 934,19. 

3 CPD, s.v. apabbajja. 

4 See PED, s.v. lapa. 
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-vyappatho is not correct. It seems to be a wrong back-formation from 
*yappatha < vak-patha.' 


v. 6: For padas a and b see v. 2ab. Here Ce has katvd, although it reads 
Katvana in v. 2a. In pada c the incorrect reading, found in all editions, is 
taken over from the Puspitagra pada at D IIT 150,20* = 153,19*. 

In pada d Ce Se dviduggama- is metrical if we accept the 
contraction of two short syllables into one long, but this is not 
paralleled elsewhere in this position in these verses. The metre can be 
corrected by reading d<u>vidugama-. I follow Buddhaghosa’s 
explanation (dvihi dvihi gacchati ti dvidu-gamo. dvihi dvihi catithi)2 in 
my translation, in the belief that *catu-gama means <181> 


“quadruped”, but I suspect that dvidugama masks a word meaning 
“having two incisors”. 


v. 7: In pada b the reading adopted is metrical if we accept the 
contraction of two short syllables in manujadnddhipati. This could be 
avoided by reading the unelided form manujanam adhipati, but the 
reading is as old as Buddhaghosa, since he comments: manujanadhipati 
ti manujanam adhipati.3 Contraction in the same position occurs in 
v. 9b. 

In pada d the omission of idha in all editions is Strange, in view 
of the fact that they all include it in v. 2d. 


v. 8: In pada a the variation sakka/yakkha is doubtless due to the 
similarity between ya and sa in some scripts. In pada b we should 
probably read hoti in place of bhavati which is perhaps due to bhavati in 
pada c. To retain it would require the assumption of the resolution of a 
long syllable into two shorts, which has no parallel in this position in 
these verses. The reading suppadhamsiyo gives a long syllable 
contracted from two shorts, which has no parallel in this position. We 
should perhaps read sukha-padhamsiyo, for which the v.11. quoted in Ee 
provide some support.4 

In pada c only Ee reads gihi after bhavati. Rhys Davids 
comments? on the lack of Buddhological complement, but this verse is 


1 See K.R. Norman, “Two Pali etymologies”, BSOAS XLII, 1979, p. 326. 
2 Sv 939,36-940,2. 

3 Sv 940,3. 

4 p. 176 note 11 quotes sukha-ppadhamsiyo and sukhamsaye. 


5 T.W. and C.AF. Rhys Davids, Dialogues of the Buddha, Part Ill, SBB 
1921, p. 164 note 2. 
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ent, since, when gihi is excluded, it parallels the Prose. 
Rie ae included by a aoe who had the pada geham avasati 
ivi D III 155,13*) in mind. 
- a is identical in all editions, except that Se reads pati 
instead of pati, but it is unmetrical. It is also unintelligible as it stands 
because it lacks a verb of which disd, etc., could be either the subject or 
the object. Ee quotes a v.1.! which includes the word tapeti, and in the 
form tapayati this could provide a clue to the correct reading. I suggest, 
with no great conviction that I am right, idha va (replacing ca because 
of the ca/va similarity in most Indian scripts) patitapayati disa vidisd ca. 
This has the merit of avoiding the difficulty of patidisa which seems to 
occur only here and whose meaning is obscure.? 


v. 9: In pada a Ee quotes a v.l.3 supporting the long vowel which is 
required m.c. in avassaji. All the editions seem to have misplaced the 
particle ca, reading it as second word (probably because this is its usual 
place) instead of last word but one as the metre requires. In pada b there 
is the contraction of two short syllables into one long. For this change 
in a comparable postion cf. v. 7b. In pada c Ce reads apanudi, as though 
in the cadence of a sloka even pada, although it reads apanudi in v. 5c. 


v. 10: In pada a the metre indicates that phalani is the correct reading, 
which suggests that sukha-(p)- and su- are glosses which have been 
inserted into the text. In pada d all editions are lacking three short 
syllables. We could perhaps conjecture <ratisu>, which could easily 
have dropped out before rati-. All the editions read -khidda-, against the 
metre, but Ee has a v.1. -khidda-.4 


<182> v. 11: For sukatassa in pada b see the note on v. 2b. In pada d no 
edition gives a completely metrical reading, but Se requires only the 
addition of a short syllable (<cca> ?) to become correct. The word suci 
is neuter accusative singular’ in agreement with lapanajam. 


v. 12: In pada a all the editions lack a long syllable at the end. I would 
suggest the emphatic particle vo which could easily have fallen out after 


1 p. 176 note 14. . 

2 It is not clear what “‘an opposite (counter-)point of the compass” (PED, s.v. 
patidisa@) can mean in conjunction with the usual disd and vidisd. 

3 p. 177 note 8. 

4p. 178 note 8. 

5 See Geiger, § 85. 
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bhavo. For the contraction of two short syllables into one long at the 
beginning of pada b see the note on v. 1b. The reading manujindd in Ee 
is doubtless borrowed from v. 7a. The metre requires maniija in place of 
the manuja@ found in Be Ce Se. 

In pada c all the editions read -parivdra-gano, but this is 
unmetrical, and I suggest the reading -parivarano following the hint 
given by parivdrano and parivarano in the v.ll. in Ee.! In Sanskrit 
Parivarana exists with the meaning “retinue”,2 and although *parivarana 
does not exist in Sanskrit, varana3 does. The source of the reading 
-parivara- is doubtless v. 13a. 

In pada d it is not clear why Ee reads dijd-, since it seems 
unlikely that all the sources employed had this reading, and yet no vl. 
other than yaja (quoted from two Sinhalese manuscripts)¢ is given. It is 
probably a printing error. The meaning of dija- is unclear. Rhys Davids 
takes it as “bird”5 but, possibly because birds do not have teeth, he is 
obliged to refer to bird’s plumage. Buddhaghosa seems to be taking the 
word in the sense of teeth: dve vare jatatta dija-namaka sukka suci 
sobhana (PTS ed. sabhand) va assé@ ti dija-sama-sukka-suci-sobhana- 
danto,§ but it is not easy to translate both dija and danta in the same 
compound, I therefore translate dija literally. The same problem arises 
with the word duvija which is found in apposition to danta at Ja V 
156,2* (glossed dvija at 157,1°). Pada d is unmetrical and it seems 
necessary to read su- for sukka-, against all the editions. 


v. 13: For mahatim in pada b see v. 3b. In pada d ca is lost before caranti 
by haplography in Ee and Se. 


v. 14: In pada a we have the only example in these verses of an initial 
long syllable being resolved into two short syllables. If we read hoti 
instead of bhavati, against all the editions, we obtain the correct 
cadence for the pada, but there is a gap of <~-~ >. In pada b we need 
vivatta- (or vivatta-)chaddo m.c. In my translation here I follow the 
traditional meaning given for this compound, although I have elsewhere 
given my reasons for believing that -chadda is derived from Sanskrit 


1 p. 178 note 18. 

2 See MW, s.v. parivarana. 

3 See MW, s.v. varana. 

4p. 178 note 19. 

5 Rhys Davids, Dialogues, Part III, p. 165. 
6 Sv 940,16-18. 
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$abda.! There is no trace in the editions of the reading ~chadda which, if 
correct, would disprove my suggestion, as Professor von Hintiber has 

pointed out.? I believe, however, that this reading was the invention of 
the later commentarial tradition as the result of a misunderstanding ofa 

statement by Buddhaghosa. I hope to write about this at length at some 

future date. 

In pada c there is one syllable too many and we should probably 
read -dara- in place of -daratha-,; against all the editions. The reading 
with -tha- is probably due to the presence of kilamatha in the same 
compound. 


<183> v. 15: In pada c the -hi of sucihi was probably taken as a 
particle, in the tradition which Ee is following, and then lost after sa hi. 
In pada d the word nudehi, which is an instrumental plural in agreement 
with sucihi, was taken by some as an imperative, and -kilesa- was 
changed to -kilese to provide an object to the “verb”. A second person 
imperative form seemed inappropriate and was changed to the third 
person indicative nudeti to fit in with bhavati. The prefix pa- was then 
inserted, perhaps because panud- is more common than nud-. Ee has 
the correct reading nudehi as a v.14 Buddhaghosa, however, seems to 
have received a reading -kilesa-panudehi which he interpreted as -kiles 

apanudehi.5 


4. Translation® 


1. He resolved upon freedom from anger and he gave gifts, and in his 
previous existence he poured forth fine clothes of beautiful colours, like 
the (sky-)god raining upon the earth. 


1 See Norman, BSOAS XLUj, p. 323. 

2 See Oskar von Hiniiber, “Die Entwicklung der Lautgruppen -tm-, -dm- und - 
sm- in Mittel- und Neuindischen”, MSS 40, 1981, pp. 62-63. 

3 For the interchange between dara and daratha, see the gloss, nibbapayi 
daratham sokaparilaham (Vv-a 327,12-13) on sabbam nibbdpaye daram (Vv 
83:8) and the gloss daran ti soka-daratham (Ja III 157,15‘) on the same phrase 
at 157,8*. 

4p. 179 note 13. 

5 Sv 940,26-29. 

6 Besides the translation of the complete suttanta by Rhys Davids, Dialogues, 
Part Ill, pp. 137-67, the first two verses are translated by A.K. Warder in 
Indian Kavya Literature, Vol. Il, Delhi, § 584 (= pp. 55-56). 
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2. Having done that, passing away from here he was reborn in heaven. 
Experiencing the ripening of the fruit of his good action, he became 
here one with (skin like) a body of gold, like Indra, the best of gods. 

3. If a man inhabits a house, wishing not to go forth, he conquers and 
rules the great earth. He obtains many fine, excellent clothes, of 
beautiful colours. 

4. If he goes forth to the houseless state, he obtains a robe, clothes, 
and excellent garments, for he experiences the fruit of his previous 
action. Action does not disappear. 

5. (Not uttering) idle talk or foolishness, he was one of controlled 
speech. He rejected the unbeneficial, and spoke what was beneficial and 
good for the populace. 

6. Having done that, passing away from here (and) being reborn in 
heaven he experienced the ripening of the fruit of his good action. 
Passing away again he went to this place and gained the jaw of the best 
of quadrupeds. 

7. He became a king, a ruler of men, a lord of men, hard to overcome, 
with great power. He became here equal to the best in the city of the 
triple heaven, like Indra best of the gods. 

8. One of such a nature is not easily overcome by gandharvas or asuras 
or yaksas or rdksasas or gods. If he becomes one like that here he 
illuminates the points and the intermediate points. 

9. He abandoned wrong livelihood, and developed a way of life with 
impartiality, purity and justice. He rejected the unbeneficial, and 
practised what was beneficial and good for the populace. 

<184> 10. Having done those things which are praised by the clever, 
the wise and the good, a man realises the fruits in heaven. Equal to the 
best in the city of the triple heaven, he rejoices, partaking of pleasure 
and sport. 

11. Having gained human existence, after Passing away from there, 
with the remains of the ripening of the fruit of his good action, he 
obtained teeth which were even, gleaming, bright and white. 

12. Of him, many soothsayers, wise and renowned men, came together 
and predicted: “With twice-born teeth which are even, brightly 
gleaming and shining, he will become one with a retinue of men who 
are pure. 

13. Of (him as) king, conquering and ruling the great earth, there will 
be a pure retinue, of many people. They will not practise oppression of 
their country, but what is beneficial and good for the populace, 

14, But if he goes forth, he will become an ascetic free from evil, with 
his passions at rest, and his cover rolled back. With pain and fatigue 
gone, he sees both this world and the next. 
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15. Those who do his bidding, both householders and wanderers, shake 
off impure and blameworthy evil. He indeed becomes surrounded by 
pure people who thrust away stains, defects, wickedness and 
defilements.” 


5. Conclusions 


1. As already recognised by Smith! and Warder, the Pali form of the 

Upasthitapracupita allows some variations from the classical form of 
the metre. The first long syllable of pada a can be resolved into two 
shorts (atha in v. 14a), while the first two shorts of pada b can be 
contracted into one long (vatthdni in v. 1b; vydkamsu in v. 12b). As 

printed, the fourth and fifth syllables of pada b are also contracted in 
two verses (manujanadhipati in v. 7b; so in v. 9b.) Although the 
uncontracted form manujanam adhipati is metrically correct and could 
perhaps be read, there is no obvious way of avoiding so, and this 
variation from the classical form can probably be accepted. In the case 
of what seem to be variations in other positions (sannibho in v. 2c; 
-ggama in v. 6d; suppadhamsiyo in v. 8b), it is probable that the text 
should be amended. I do not regard the appearance of a short vowel 
where a long one is required, e.g. at the end of padas, as a variation 
from the norm, and in such situations I have arbitrarily lengthened the 
vowel. The same applies to the occasional shortening of vowels and the 
simplification of geminated consonants. 


2. Smith3 and Warder* also draw attention to the existence of caesuras 
in the padas. Smith notes a caesura in padas a and d to give a cadence 
<185> (-)/-~-/--//, and this can be seen in all padas except vv. 3d, 
5a, 7a and 8a. Warder notes a caesura in pada c after the fifth short 
syllable, and in pada d after the seventh short syllable, although he 
comments that it is usually a “concealed” caesura in a compound.> The 
former can be seen in all padas c except vv. 12c and 13c. The latter can 
be seen in all padas d except vv. 3d and 4d, with 8d, 10d and 11d 
uncertain because of emendations. 


1 Smith, Saddaniti, p. 1158. 

2 Warder, Pali Metre, § 294, and Introduction, p. 361. 
3 Smith, op. cit. (in note 1 above), pp. 1158-59. 

4 Warder, Pali Metre, § 292. 

5 Warder, ibid, p. 218 note 1. 
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3. It can be seen that not only did the ancient tradition fail to understand 
the metre, as is shown by the fact that the same errors appear in the 
three Oriental editions, e.g. misplaced ca in v. la: idhabhibhavati in 
v. 2d; loss of four syllables in v. 5a; idhdgato samano in v. 6c; omission 
of idha in v. 7d; misplaced ca in v. 9a; loss of three syllables in v. 10d; 
loss of final syllable in v. 12a; loss of three syllables in v. 14a; insertion 
of an extra syllable and an apparent change of construction in v. 15d; a 
corrupt pada in v. 8d; an extra syllable in vv. 12c and d; but the tradition 
behind individual editions also introduces errors, e.g. Se omits ca in 
v. 13d. 


4. Ee has no independent existence, and represents merely an eclectic 

version of the text, but it is of interest in that in its critical apparatus it 
sometimes preserves forms which give a hint as to the correct reading, 

or at least to a reading which is more metrical, e.g. the Oriental editions 

agree in v. 8d in omitting a verb, and in v. 12c in reading -parivara-gano. 
The v.ll. tapeti and parivarano, respectively, in Ee suggest emendations 
which produce more metrical padas. If these readings are genuinely old, 

and their superiority is not merely a coincidence, then the possibility 

arises of finding manuscripts which contain better readings than those 

found in our printed editions, of this and other canonical texts too. 


5. It is also clear that modern editors did not recognise the metre. 
Sometimes correct readings are included in the critical apparatus, but 
ignored in favour of incorrect readings, but their failure to identify the 
Upasthitapracupita metre is shown most obviously by the incorrect 
division of padas which they print. In the text as included in this article 
I have indicated those places where Ee prints words in the wrong padas, 
and the other editions are little better. Se, in fact, manages to print v. 2 
as having only three padas. 


6. It is possible to see how some of the errors in the text as handed 
down to us arose. In a number of places, the incorrect pada has been 
borrowed from another pada in the suttanta, in a different metre, which 
automatically leads to error, e.g. sukataphalavipakam in v. 2b from the 
Puspitagra verse at D II 150,19*; idhagato samdano in v. 6c from the 
Puspitagra verse at D III 150,20* = 153,19; gihi in v. 8c perhaps 
<186> because of geham dvasati ce tathavido from the Rathoddhata 
verse at D III 155,13*. Some of the other errors arise from the 
introduction of a form from elsewhere in this set of verses, in a form 
which is not appropriate, e.g. Ee reads manujinda in v. 12b because of 
manujindo in v. 7a. Sometimes a stock epithet is introduced, e.g. sukka 
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is appropriate for teeth in v. 12d, but against the metre. Similarly 

daratha occurs in v. 14c in a context with kilamatha, where the metre 
will only allow dara. Some errors perhaps arise from the introduction of 
words and phrases from the prose passages, e.g. sannibho in v. 2c. 


7. If the basic premise underlying this article is correct, that these 
Upasthitapracupita verses were metrical when first composed, and if 
the emendations proposed are correct,! then some lexical items will 
disappear from our dictionaries, e.g anagariyata and patidisa, while 
others, e.g. dija in the meaning “tooth”, patitapayati and parivarana, 
will need to be added. 


8. It seems likely that some of the other relatively ornate metres in the 
Lakkhana-suttanta also presented difficulties to the scribes, which led 
to the introduction of incorrect readings in the text, although possibly 
not to so great an extent as in the case of the Upasthitapracupita 
verses. It would be worthwhile making a detailed investigation of the 
passages in those other metres to see whether there is there also the 
possibility of using the metre as a guide for the restoration of the text. 


Postscript. 
1. See 80. The metres of the Lakkhana-sutta (1). 


2. For vivatta-chadda see 61. The influence of the Pali commentators. 


1 Other conjectures for emending the text of corrupt padas are, of course, 
possible. 


80. The metres of the Lakkhana-suttanta (I)* 
1. Introduction! 


<285> In an article? devoted to an investigation of the verses in the 
Upatthitappacupita (= Upasthitapracupita) metre in the Lakkhana- 
suttanta of the Digha-nikaya,? I stated that it would be worth while 
making an investigation of the passages in the other ornate metres used 
in that suttanta, to see whether there was also the possibility there of 
using the metre as a guide for the restoration of the text. In this article, 
offered in honour of Mme Colette Caillat, whose publications in the 
field of Pali have put all who work in that subject in her debt, I wish to 
examine the verses in the Pupphitagga (= Puspitagra) metre in that 
suttanta, to see whether my suggestion is correct. 


According to the CPD,‘ the scheme for Puspitagra is: 
20 Spe eee ae eee Pe Rae ee) 
AK.Warder’s analysis is: 


Dx (vee ee eeervow perry cyecenyo), 


<286> H. Smith refers® to this metre as proto-Puspitagra, and 
compares Mvu I 300,20-301,2. 


* IT XIV, 1987-88, pp. 285-94. 

1 Abbreviations of the titles of Pali texts are those adopted by the Critical Pali 
Dictionary (CPD). Other abbreviations are: m.c. = metri causa; v(v). = 
verse(s); v.K(I). = variant reading(s); p(p). = page(s); s.v. = under the heading. 
2 K.R. Norman, “The metres of the Lakkhana-suttanta”, in Gatare 
Dhammapala et al. (edd.): Buddhist Studies in honour of Hammalava 
Saddhatissa, Nugegoda 1984, pp. 176-88. 

3=D 0 142-79, 

4 CPD, Epilegomena to Vol. I, p. 31*. 7 

5 A.K. Warder, Introduction to Pali, London 1963, p. 361. 

6H. Smith, Saddaniti, Lund 1928-66, §8.4.2.2 (p. 1158). 
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In this article I have examined the 12 verses in the Pupphitagga 
metre in the Lakkhana-suttanta,! and in the light of readings found in 
various editions of the text I have in most cases been able to suggest 
corrections for the errors which occur. I have discussed below the few 
places where this was not possible. Besides the Pali Text Society’s 
edition (Ee),? I have consulted the Chatthasangayana Burmese edition 
Be), the Sinhalese Buddhajayanti edition (Ce).4 and a Siamese edition 
(Se). 


In making this new edition of these verses I have used the 
following conventions: 


(.) =the enclosed word occur in a different pada in Ee 
<> =add enclosed word(s) or letter(s) (which occur in no edition) to 


the text 

{] = delete enclosed word(s) or letter(s) (which occur in all 
editions) from the text 

. = shorten a long vowel (which occurs in all editions) m.c. 

7 = lengthen a short vowel (which occurs in all editions) m.c. 


2. Text (Puppitagga = Puspitagra) 


1. marana'-vadha-bhay’ attano viditva 
pativirato” para’-maranay” ahosi. 
tena’ sucaritena saggam agama’, 
<-> sukata-phala-vipakam anubhosi. 


(1) Be marana-; (2) Ee pati-; (3) BeEeSe param; (4) EeSe maranay’; (5) 
Se adds so; (6) Se agamasi. 


2: caviya punar idh’ gato samano 
patilabhati idha tini lakkhanini, 
bhavati vipula-digha-pasuniko! 


1 T have numbered them consecutively from 1 to 12: 1-4 = D III 150,16*- 
151,6*; 5-8 = 153,15*-154,8*; 9-12 = 163,11*-164,4*. 

2 The Digha Nikdya, Vol. Il, ed. J. Estlin Carpenter, PTS, London 1911. 

3 Rangoon 1956. 

4 Colombo 1976. 

5 Bangkok 1926. 
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<287> brahmd va sujju’ subho sujata-gatto. 


(1) BeCe pasanhiko, Ee paniko, Se pasuniko; (2) BeCe va suju, Be viy” 
ujju. 


3. subhujd susu susanthito sujato, 
mudu-talun” anguliy’ assa honti (digha), 
thi? purisa-var’-agga’-lakkhanehi 
cira-yapandya’ kumaram Adisanti. 


(1) Ce -taphan’; (2) BeSe tibhi; (3) Se omits -var’-agga-; (4) Se 
lakkhanebhi; (5) Se -yapanaya. 


4. bhavati yadi gihi ciram yapeti, 
ciratara[m] pabbajati yadi tato hi 
yapayati' vas’ iddhi-bhavanaya 
iti dighayukataya tan’ nimittam. 


(1) Be adds ca; (2) Be tam. 


5. danam pi ca' attha-cariyatafi’ ca 
piya-vadataii’ ca samana-chandatafi‘ca 
kariya, cariya [su-]sangaham bahunnam” 
anavamatena gunena yati saggam. 


(1) BeCeSe c’; (2) Ee -cariyatam pi; (3) Be -vaditafi; (4) Be -ttatafi, Se 
-chandaifi; (5) Be bahiinam. 


6. caviya punar idh’ gato sam&no 
kara-carana-mudutait' ca jalino ca, 
atirucira-suvaggu’-dassaneyyam 
patilabhati daharo susi kumaro. 


(1) Ce mudutalafi, Se mudukaii; (2) Se -suvagga-. 


7. bhavati parijan’ assavo vidheyyo, 
mah”' imam Avasito” susamgahito, 
piya-vadu" (hita-]sukhatam jigimsamano‘ 
abhirucitani gunani acarati’. 
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(1) Ce mahim; (2) Ee avasiko; (3) BeSe -vadii; (4) Be jigisamano; (5) Ce 
acaranto. 


8. yadi ca jahati sabba-kama'-bhogam 
kathayati dhamma-katham jino janassa, 
vacana-patikar” ass’ Abhippasanna* 

<288> sutva‘ dhamm’-Anudhammam’ dcaranti. 


(1) Ee adds -guna-; (2) Ee -ppatikar’; (3) BeEeSe abhippasanna; (4) 
BeSe sutvana; (5) BeEeSe -anudhammam. 


9. tuliya’ pativiceyya’ cintayitva 
mahijana’-samgahatam*‘ samekkhamano, 
“ayam id[am]’ arahati ” ti’ tattha tattha 
purisa-visesa‘-karo pure ahosi. 


(1) Ee tulaya; (2) Be pativicaya, Ce pativiciya, Ee paviceyya, Se 
pavicaya; (3) BeEeSe maha-; (4) BeCe -sangahanam, Se -saigahakam; 
(5) Be arahati; (6) Se -visesan-. 


10. sahi' ca pana thito” anonamanto 
phusati karehi ubhohi jannukani’, 
mahiruha-parimandalo' ahosi 
sucarita-kamma-vipaka-sesakena. 


(1) Be mahim, Se sama; (2) Se tthito; (3) BeCe jannukani; (4) Se 
-pparimandalo. 


11. bahu-vividha-nimitta-lakkhana-fifit 
abhinipuna' manuja viyakarimsu’: 
“bahu-vividha’ gihinam drahani* 
patilabhati daharo susi* kumaro, 


(1) Be atinipuna; (2) BeEeSe vyakarimsu; (3) Be -vividha, Ce vividhani; 
(4) BeCeSe arahani; (5) BeCeEe susu. 


12. idhaca' mahi?-patissa kama-bhoga’ 
gihi‘-patirpa’-k<ar>a’ bahil’ bhavanti, 
yadi ca jahati sabba’-kama-bhogam, 
labhati anuttaram uttamam’ dhan’-aggam”. 
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(1) CeEe omit, (2) BeCe mahi-; (3) BeCe -bhogi; (4) Se gihi- (5) Ce 
-patiriipa-; (6) read -kara with Ee v.L; (7) Ce bahu; (8) Ee sabbam; (9) 
Be uttama-. 


3. Commentary 


1. In pada.c the first two short syllables are contracted to one long 
syllable in tena. We must scan agamd as ~~ . 
In pada d the first two morae are missing. We could read <atha> or, if 
we assume that a long syllable might replace two short syllables, we 
could read <so>, and suggest that it had dropped out before <289> 
sukata- (cf. the extraneous so in Se in pada c). In pada d we must scan 
sukata-phala- as~~~-~. Although no edition reads the required 
Gnubhosi here, Ee reads dnubhavi in the Pamitakkhara pada at D MI 
174,12. Cf. my suggestion! of reading dnubhosi at D III 176,2. 
2. In pada c we might think of reading -panhiko, the usual form of the 
Pali equivalent of Sanskrit parsni, and assume that Ee -paniko isa 
mistake for this. This would leave the pada one syllable short, but we 
could read <ca> with the v.1. in Ee. Sv 926,26, however, glosses: digha- 
pasaniko (Ee so; Be -pdsanhiko) ti digha-panhiko. The fact that the 
gloss is the usual form of the Pali word suggests that the reading in the 
text is not the usual form, but the reading -pdsdniko in Sv (Ee) does not 
scan, and cannot be derived < parsni. I therefore adopt the reading 
-pasuniko from Se, but lengthen the vowel to give -pasuniko m.c. This 
can be derived < parsni, by assuming the development of a svarabhakti 
vowel. The reading -pasanhiko in BeCe would seem to be a conflation 
of -pasuniko and -panhiko. It is clear that Ee -paniko is a mistake for 
pa<su>niko. 
In pada d the first two short syllables are contracted into one long 
syllable in Brahma. Sv 926,27 glosses: Brahma-visujju (Ee so; Be va 
sujjii) ti Brahma viya sutthu uju. The presence of sutthu confirms 
sujju as the correct reading, and it would appear that -visujju in Sv (Ee) 
is merely a mistake for va sujju. The reading viy’ in Ee probably arises 
from the same mistake of vi- for va, with the aksara sa being misread as 
a. 
3 J assume that in pada b mudu-talun’ anguliy’ is elided from mudu- 
taluna anguliyo, with a dvandva adjective in agreement with ariguliyo. 


1K.R. Norman, op. cit. (in note 2 on p. 36), p. 178. 
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Sv (Be) seems to confirm this: mudutalunanguliyassa ti mudi ca 
talund ca anguliyo assa, but Sv (Ee) adds ti mudu-talun’anguli, with 
the rubric punctuated mudu-talun ‘anguli-y-assa. This would then give 
the nominative singular masculine of an -in stern, shortened m.c., to be 
taken with pada a. BeEe! and Se print dighd at the beginning of pada c. 
<290> In pada d yapanaya has been shortened > yapandya m.c. The 
reading yapandaya in Se disregards this, although Se reads yapeti in 4a. 

4. All editions read yapeti m.c. in pada a. 

In pada c the first two short syllables are contracted into one long 
syllable in yapayati. In pada c I assume that vas’ is elided from vasi, i.e. 
the nominative singular of an -in stem. Sv 927,1 seems to confirm this 
with the gloss: vasi-ppatto hutva. 

In pada d two short syllables are contracted into one long syllable in 
digh-. 

5. In pada a the first four short syllables are contracted into two long 
syllables in danam. We must scan -cariyatafi as- ~~ , i.e. take the two 
short syllables cari- as one long, or alternatively disregard the 
svarabhakti vowel and read the word as -car‘yataf. 

In pada b the reading samdnattataf in Be is doubtless due to the 
occurrence of samdnatta-taya in the prose version (152,18). 

In pada c the occurrence of su- in all editions is doubtless due to its 
presence in susargahitd in the prose version (153,5). 

Sv 929,6 gives anapamadena as a pathantara for anavamatena in pada d: 
anapamadend (Be anapamodend@) ti pi patho. na apamadena (Be 
appamodena) na ditena (Be dinena) na gabbhitend ti attho. 

6. I follow A.K. Warder? in reading -carand- m.c. The form of jalino is 
difficult to explain, and I assume that it is an accusative plural form, to 
be taken in agreement with “hands and feet”, extracted from the 
compound: “He obtains softness of hands and feet and webbed (hands 
and feet)”. 

On pada d Sv 929,11 glosses: susu-kumdro ti sutthu-sukum4ro, 
although on susu in 3a it explains: mahallaka-kale pi taruna-riipo. I see 
no reason to doubt that we should separate susu and kumaro.3 

7. The gloss on pada a in Sv 929,12 is: parijan’ assavo ti parijano assavo 
vacana-karo (Ee separates words wrongly). This makes it clear that 
parijan’ is a nominative singular, with the ending -o elided. 


1 The pada division is corrected in later reprints of Ee. 
2 A.K. Warder, op. cit. (in note 5 on p. 36), p. 371. 
3 See J. Brough, The Gandhari Dharmapada, London 1962, p. 240. 
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<291> In pada b the second syllable of imam shows two short syllables 
contracted into one long syllable. 

In pada c we may assume that -vadu is a scribal representation for 
-vadé- with -o shortened m.c., although the scribal tradition accepted 
subhujé in 3a. The fact that the form in -« existed at the time of the 
writing of the tika and was accepted as genuine by the commentarial 
tradition is shown by the comment in Sv-pt III 142,25: piyam vadati ti 
piyavadit yatha sabbavidii ti. The inclusion of hita-, against the metre, 
doubtless arises from the gloss in Sv 929,15-16: piya-vado hutva hitafi 
ca pariyesamano. 

8. The gloss in Sv 929,17-18 on pada c (vacana-patikarass’ 
abhippasannd ti vacana-patikara assa abhippasannda) makes it clear that 
patikar’ is elided from patikard, i.e. nominative plural. 

In pada d the first four short syllables are contracted into two long 
syllables in sutva (cf. Sa). 

9. In pada a no edition reads pativiceyya, but we can obtain this reading 
by combining the paviceyya of Ee with the pafi- of BeCe. 

In pada b it is not clear what -sangahanam in BeCe could be, since we 
should expect a retroflex -n-. I therefore prefer the -sarigahatam found 
in Ee, and note that there are several other abstract nouns in -tam (= 
accusative of -ta) in these verses.! I assume that the reading of Ce 
arises from a misreading of Sinhalese -t- as -n-. The dental -n- in Be 
would, on this assumption, be based upon an earlier Sinhalese 
manuscript. This is, however, complicated by the fact that Sv (Be) 
reads: mahdjana-sangahakan ti mahdjana-sangahanam, but -sangahakam 
cannot have been the original reading, despite Se, because it is 
unmetrical. 

10. The reading mahim in pada a in Be is probably due to mahi- in 
pada c. 

11. In pada c -vividha is accusative plural, with -a m.c. It is possible 
that we should separate bahu, and assume that this is m.c. for bahia. 
The lemma at Sv 936,3 (Ee) has tad instead of -nam, and this occurs as 
av.l. in Ee. It doubtless reflects a belief <292> by a scribe that -nam 
was the third person pronoun. The reading -gihinam occurs in Sv (Be) 
and is confirmed by the gloss: bahu vividhani gihinam anucchavikani. 
12, In pada c all editions read -ripakd, but this is not metrical, and the 
meaning “resembling householders” not quite appropriate. I therefore 


1 viz, atthacariyatam 5a, piyavadatam Sb, samanachandatam 5b, kara- 
carandmudutam 6b, sukhatam 7b. 
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read -riipa-k<ar>d, with Ee v.1. I take this as having the same general 
meaning as Sanskrit pratiriipa-dhrk,' “giving a pattern (for 
householders)”, i.e. “appropriate (for householders)”. 


4. Translation 


1. Realising his own fear of death and destruction, he was averse to the 
killing of others. Because of that good conduct he went to heaven, and 
enjoyed the fruit and result of good deeds. 

2. Passing away and come here again he obtained here three marks: he 
had long broad heels, was very straight like Brahma, beautiful, with a 
well-formed body. 

3. He had good arms, was young, well-formed, and well-born. His 
fingers were soft and delicate and long. By these three marks of an 
excellent man they showed the young man to be destined for long life. 
4, “If he becomes a householder he will live for a long time; he will live 
even longer if he goes forth as a wanderer with his sense under control 
for the development of supernormal powers. Thus this is the mark of 
longevity. ” 

5. Having practised generosity, and the doing of good, and kindly 
speech and impartiality, and acting kindly to many, because of his 
esteemed virtue he went to heaven. 

6. Passing away and come back here again the tender young prince 
obtained very lovely, charming and beautiful softness of hands and feet 
and webbed (hands and feet). 

7. “His attendants will be obedient and docile; inhabiting this earth, 
(being) very kindly disposed, speaking kindly, desiring happiness, he 
will practise pleasing virtues. 

<293> 8. But if he abandons all sensual pleasures and enjoyments, (and) 
as a conqueror preaches a sermon on the doctrine to the people, those 
who do his word will be believers; hearing the doctrine and the minor 
teaching they will practise (it).” 

9. Weighing, deliberating, thinking, having regard for the favour of the 
People, (thinking) “This one is worthy of that”, he formerly made 
distinctions here and there between men. 


oe 


lg; * a oops 
Sir Monier Monier-Williams, A Sanskrit-English Dictionary, Oxford 1899, 
8.V. pratiriipa. 
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10. But standing without bending he could touch his knees with both 
hands; because of the remnant of the result of his well performed 
actions he had the proportions of a tree. 

11. The very clever men who know many signs and marks of different 
sorts declared: “The tender young prince will receive many things of 
different sorts worthy of householders. 

12. Here there are many sensual pleasures and enjoyments for the lord 
of the earth, suitable for householders. But if he abandons all sensual 
pleasures and enjoyments, he will obtain the highest incomparable peak 
of wealth.” 


5. Conclusions 


1. Although the results are not as spectacular as those obtained in the 
investigation into the verses in the Upatthitappacupita metre, 
nevertheless they follow the same broad pattern. It is clear that the 
form of the metre allows a number of variations from its classical 
pattern, which doubtless explains why H. Smith called it proto- 
Puspitagra. Two short syllables are contracted into a long syllable in 
padas 1c 2d 4cd 7b. Four short syllables are contracted into two long 
syllables in padas Sa and 8d. In padas Icd (and perhaps Sa) a long 
syllable has been resolved into two short syllables. 

2. It can be seen that the ancient tradition failed to understand the 
metre, as is shown by the fact that the same errors appear in all three 
oriental editions, e.g. su- in Sc and hita- in 7c. 

3. It is possible to see how some of these errors arose. The prefix su- 
has come into the text from the prose version. It looks as though hita- 
is a gloss upon sukha which has been included in the text. 

<294> 4. It is clear that some modern editors did not recognise the 
metre. Sometimes correct readings are included in the critical apparatus, 
but ignored in favour of incorrect readings, but the failure to identify 
the Pupphitagga metre is shown most obviously by the fact that BeEe! 
and Se all print an incorrect pada division between 3b and 3c. 

5, Be has no independent tradition behind it, and represents merely an 
eclectic version of the text, but it is of interest in that in its critical 
apparatus it sometimes preserves forms which give a hint as to the 
correct reading, or at least to a reading which is more metrical, e.g. in 


1 See the note on verse 3 on p. 41 above. 
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12c all editions read pati-(or pati-)riipaka, which is incorrect metrically. 
Ee has the v.1. pati-riipakara, which suggests the more metrical reading. 
6. If the basic premise underlying this article is correct, that these 
Pupphitagga verses were metrical when first composed, and if the 
emendations proposed are correct, then some lexical items, e.g. 
pasunika and pativiceyya, will need to be added to PED. 

7. It would appear that my suggestion was correct, and in view of this I 
intend to consider, at some later date, the passages in other metres in 
the Lakkhana-suttanta. 
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107. The metres of the Lakkhana-suttanta (III)* 


1. Introduction.! 


<79> In an earlier article? devoted to an investigation of the 
verses in the Upatthitappacupita (= Upasthitapracupita) metre in the 
Lakkhana-suttanta of the Pali Digha-nikaya,? I stated that it would be 
worth while making an investigation of the passages in the other ornate 
metres used in that suttanta, to see whether there was also the 
possibility there of using the metre as a guide for the restoration of the 
text. In a second article* I examined the verses in the Pupphitagga (= 
Puspitagra) metre in that suttanta, to see whether my suggestion was 
correct. In this article, offered in honour of Professor Keisho 
Tsukamoto, I wish to examine the 12 verses in the Pamitakkhara (= 
Pramitaksara) metre in the Lakkhana-suttanta.> 


According to Warder,® the scheme of the metre is: 


Me vewuveved x 4, 


* Encounter of Wisdom between Buddhism and Science (Essays in Honour of 
Professor Keishé Tsukamoto), 1993, pp. 79-91. 
1 Abbreviations of the titles of Pali texts are those adopted by the Critical Pali 
Dictionary. Other abbreviations are: m.c. = for metrical reasons; n. = note; p(p). 
= page(s); s.v. = under the heading; v.1(1). = variant reading(s); v(v). = verse(s). 
2K.R. Norman, “‘The metres of the Lakkhana-suttanta”, in Gatare Dhammapala 
et al. (edd.): Buddhist Studies in honour of Hammalava Saddhdatissa, Nugegoda, 
1984, pp. 176-88 (= CP III, pp. 45-59). 
3=D III 142-79, 

K.R. Norman, “The metres of the Lakkhana-suttanta (II)”, Jndologica 
Taurinensia XIV, 1987-88, pp. 285-94 (= CP IV, pp. 36-45). 
5 T have numbered them consecutively from | to 12: 1-4 = D III 169,25*— 
170,12*; 5-8 = 172,19*-173,10*; 9-12 = 174,6*-175,2*. 
6 AK. Warder, Introduction to Pali, p. 361; Pali Metre, § 287. 
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According to Smith,! this is the scheme for the proto- 
Pamitakkhara. <80> The Pamitakkhara proper does not allow for the 
variation between one long syllable and two short syllables at the 
beginning of the pada. 


Besides the Pali Text Society’s edition (Ee),? I have consulted 
the Chatthasangayana Burmese edition (Be),3 the Sinhalese 
Buddhajayanti edition (Ce).4 and a Siamese edition (Se).5 In the light of 
the readings found in these editions of the text I have in most cases been 
able to determine the correct readings. 


In making this new edition of these verses I have used the 
following conventions: 


[] delete the enclosed syllable(s) or letter(s) (which occur 

in all editions) from the text 

= shorten a long vowel (which occurs in all editions) 
m.c. 

* = lengthen a short vowel (which occurs in all editions) 


m.c. 
2. Text (Pamitakkhara = Pramitaksara) 


1. pubbanhgamo sucaritesu ahu 
dhammesu dhamma-cariyabhirato, 
anvayiko bahu-jan’ assa ahu, 
saggesu vedayitha’ pufifia-phalam. 


' CPD, Epilegomena to Vol. I, p. 30*; Saddaniti, § 8.7.1.14. 

2 The Digha Nikaya, Vol. Ml, ed. J. Estlin Carpenter, PTS London 1911. 
3 Rangoon 1956, 

4 Colombo 1976. 

5 Bangkok 1926. 
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(1) BeCeEe vedayittha. 
2. veditv4 so sucaritassa phalam 


unhisa-sisat[t]am! idh’ ajjhagama, 
vyakamsu v[y]afijana-nimitta-dhara 
<81> pubbangamo bahuna’ hessat” ayam’. 


(1) Ee -am; (2) BeSe bahu-janam, Ce bahu-janassa, Ee bahunnam; (3) 
BeCeSe hessati; (4) BeCeSe omit, Ee Ayam. 


3, patibhogiyani’ manujesu idha 
pubbe va tass[a]’ abhiharanti tada. 
yadi khattiyo bhavati bhimi-pati 
patiharakam’ bahu-jane labhati. 


(1) BeCe patibhogiya; (2) Ce patiharaka-. 


4, atha ce pi pabbajati so manujo 
dhammesu hoti paguno visavi. 
tassanusasani'-gunabhirato 
anvayiko bahu-jano bhavati. 


(1) Ee -sasani, Se -sisana-. 


5. vebhiitiyam’ sahita’-bheda-karim 
bheda-ppavaddhana-vivada-karim 
kalaha-ppavaddhana’-akicca-karim 
sahitana(m]* bheda-jananim n’ abhani. 


(1) Se sa vebhutiyam; (2) Ce samhita-; (3) Ee -pavaddhana-; (4) Ce 
samhitanam. 


122 K.R. Norman 


6. avivada-vaddhana-karim! sugiram’ 
bhinnanu’sandhi-jananim abhani, 
kalaham janassa panudi* sama[n]gi 
sahitehi® nandati pamodati® ca. 


<82> (1) CeEe -karim; (2) Ee ciram; (3) Ce bhinnanam, Se bhinnana; (4) 
CeEeSe panudi; (5) Ce samhitehi; (6) Ee modati. 


7. sugatisu so phala-vipakam 
anubhavati tattha modati, 
danta ‘{i]dha hont{i]’ avirala’ sahita 
caturo das’ assa mukhaja su[san}thita. 


(1) Ee avivara. 


8. yadi khattiyo bhavati bhimi-pati, 
avibhediya’ ’ssa parisa bhavat’, 
samano ca hoti virajo vimalo, 
parisa ’ssa hot[i]’ anugata acala. 


(1) Ee avihethiya; (2) CeEe bhavanti. 


9. akkosa-bhandana-vihesa-karim 
ubbadhikam' bahu-jana-ppa’mad[dan]am, 
balham’ giram sa‘ n’ abhani pharusam. 
madhuram bhani® susahitam® sakhilam. 


(1) Ce ubbadhakam, Ee ubbayikam, Se ubbadha-karam; (2) CeEe -pa-; 
(3) BeEe abalham, Se abalha-; (4) all so; (5) BeEeSe bhani; (6) BeEe 
susamhitam, Ce susafihitam. 
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10. manaso piya hadaya'-gaminiyo 
vaca sa’ erayati kanna-sukha, 
vaca-sucinna-phalam anubhavi’, 
saggesu vedayitha‘ pufifia-phalam. 


<83> (1) Ee hadayam-; (2) all so; (3) BeCeSe anubhavi; (4) BeCeEe 
vedayatha. 


11. veditva' so sucaritassa phalam 
brahma-ssarattam idha-m’-ajjhagama, 
jivha ’ssa hoti vipula puthula’, 
adeyya-vakya-vacano bhavati. 


(1) Se viditva; (2) Ce idh’; (3) Ee thila. 


12. gihino pi ijjhati yatha bhanato, 
atha ce pi' pabbajati so manujo, 
adiya[n]ti ’ssa” vacanam janata 
bahuno bahum subhanitam’ bhanato. 


(1) BeCeSe omit; (2) Se adiyantassa; (3) Ee bhanitam. 
3. Commentary. 


1. I take sucaritesu and dhammesu to be parallel, and I assume that they 
refer to people. I therefore derive dhammesu < Skt dharmyesu “among 
those devoted to the dharma”. The equivalents in the prose version are 
also parallel, but are to be interpreted as actions, etc. The equivalent of 
dhammesu is kusalesu dhammesu, and sucaritesu is expanded to kdya- 
sucarite, vaci-sucarite, etc. 
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In pada c I follow Warder! in taking bahu-janassa as bahu-jan’ assa, ie. 
a contraction from bahu-jano assa. Other examples of this type of 
external sandhi can be quoted. For the uncontracted form, ef. anvayiko 

bahu-jano in 4d. The prose version confirms this interpretation with 
<84> maha ‘ssa jano anvayiko. 

In pada d only Se has the metrical reading vedayitha, i.e. vedayittha with 

-tth- > -th- m.c. This reading is adopted by Warder. The pada recurs at 

10d, where once again Se reads vedayitha. BeCeEe agree there too, but 
this time in reading vedayatha. 


2. In pada b the reading -sisatam is the accusative of -sisatd, as opposed 
to -sisatta. 

In pada c the need for the final vowel of vydkamsu to be short shows 
that vy- in vyafijana- does not make position, and we should read what is 
probably the older and more original reading vafijana-. 

In pada d the reading bahunnam (ie. the genitive plural of bahu) in Ee is 
supported by the gloss in Sv: bahunnam (Be bahujanam) hessati (Ee 
hassati is probably a misprint) ti bahujanassa bhavissati ti. For metrical 
reasons we must simplify the double -nn- and drop the final -m. The 
reading bahujanam hessati in Sv (Be) makes no sense, and like the 
reading in the text is probably due to the gloss bahujanassa. It would 
appear that bahujana- in BeCeSe is taken over either from the cty’s 
explanation or from the phrase bahujana-pubbangamo in the prose 
version. 

At the end of pada d BeCeSe have lost ayam, while Ee has a contracted 
form hessatdyam < hessati + ayam. Other examples of this type of 
sandhi can be quoted.3 


1 ALK. Warder, Introduction to Pali, London 1963, p. 371. 

2 See K.R. Norman, “An aspect of external sandhi in Pali”, Buddhist Studies 
(Bukkyo Kenkyii), XVII, pp. 89-95 (p. 90) (= CP III, pp. 219-24 [p. 220). 

3 ibid., p. 90. 
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3. The reading patibhogiydni in EeSe is guaranteed by the metre. I 
translate patibhogiya (which is not in PED) in accordance with the cty, 
which explains: patibhogiyani (Be patibhogiya) ti veyyavacca-kara. 
etassa bahii veyyavacca-kard bhavissanti ti attho. If this is correct, then 
-ani is the masculine nominative plural ending, which is an Eastern 
form,! and abhiharanti means “they will bring presents”. Without the 
cty’s suggestion, it would have have been normal to take patibhogiyani 
as accusative <85> plural neuter, as the object of abhiharanti: “they will 
bring things to be enjoyed, i.e. presents”. 

In pada b the cty glosses: abhiharanti tada ti dahara-kale yeva tada evam 
vyakaronti. 

In pada d the word bahu-jane is \ocative, and the literal meaning is “he 
will gain service among the people”. The cty glosses: patihdrikan (Ee 
patiharikan) ti veyyavacca-kara-bhavam. 

Padas acd show resolution of the first long syllable into two short 
syllables. 


4. The cty explains visavi (which is not in PED) as cinna-vasi (Sv 
938,5) “having acquired mastery”. This is explained: visavanam visatthe 
kamakaro vasitd, so etassa atthi ti visavi ti dha cinnavasi ti (Sv-pt II 
157,13-14). With the abstract noun suffix -ta, the word also occurs in 
the form visavita (which is not in PED) at D II 213,6,13, in the phrase 
iddhi-pahutdya iddhi-visavitaya iddhi-vikubbanataya. Sv 641,18-19 
explains: iddhi-visavitaya ti iddhi-vipajjana-bhavaya punappun’ Gsevana- 
vasena cinna-vasitaya ti vuttam hoti. Rhys Davids translates visavitd as 
‘proficiency”,2 and Walshe as “perfect[ion}”.3 PED wrongly lists this 
reference S.v. visarita. 


1 For such forms in Pali, see K.R. Norman, Elders’ Verses 11, London 1971, 
p. 59 (ad Thig 13). 

2 Tw. Rhys Davids, Dialogues of the Buddha, London 1910, Vol. II, p. 247. 
3M. Walshe, Thus have [ heard, London 1987, p. 297. 
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Pada a shows resolution of the first long syllable into two short 
syllables. 


5. Padas cd_ show resolution of the first long syllable into two short 
syllables. 


6. Padas acd show resolution of the first long syllable into two short 
syllables. 


7. Padas ab are in the Uggata metre. They are identical with padas ab at 
168,14-15, and have clearly entered here by mistake, displacing the <86> 
correct padas. 

The cty explains: caturo dasa ti cattaro dasa cattdrisam (Be cattalisam). 
Pada d shows resolution of the first long syllable into two short 
syllables. 


8. The correctness of the reading avibhediyd is shown by the occurrence 
of abhejjapariso in the prose version. 

In pada c ca means “if”, as often, and is used instead of ce m.c. 

All four padas show resolution of the first long syllable into two short 
syllables. 


9. Sv 939,8 (Ee) agrees with Ee in reading ubbayikam in pada b. It 
explains: akkosa-yuttatta abadha-karam (Be -karim). Be and Sv (Be) read 
ubbadhikam, which seems to be supported by the inclusion of the word 
abadha- in the gloss. Sv reads: bahujana-pamaddanan ti bahujana- 
maddanim (Be bahujananam pamaddanim), both explanations being 
based upon Skt mardana. The metre shows that this cannot be correct, 
and we must read -madam < marda, with -dd- > -d- m.c. Ee records 
pamadam as av.l. 

In pada c BeEe read: abalham giram (Se abalha-giram) so n’ abhani 
Pharusam. If translated literally this would mean: “He has not uttered a 
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harsh gentle voice”, which makes no sense. The sense and the metre 
demand that the verse should read: ba/ham (with Ce) giram sa na bhani 
pharusam, as CPD states.'! Sv 939,10 explains: ettha a-kdro parato 
bhani-saddena yojetabbo. balham balavatim (Be balavam) atipharusam. 
balham (Be so; Ee omits) giram so na abhani ti ayam ettha attho. Sv-pt 
Il 158,22 foll. states: abalhan ti va ettha a-karo vuddhi-attho “asekkha 
dhamma” ti Gdisu viya, tasmG ativiya balham giran ti evam attho 
veditabbo. na ‘bhani ti c’ ettha: na abhani na ‘bhani ti saralopena 
niddeso. 

It is clear from this that Sv knows nothing about the reading 
abdlham. <87> The mention of a-kdra is simply to explain that the 
phrase na bhani is rather to be taken as n’ abhani, i.e. a- is the verbal 
augment. Someone between the time of Buddhaghosa and the writing of 
the tikd has misunderstood what Buddhaghosa wrote, and has assumed 
that there is an a- somewhere which is to be added to bhani, and has 
therefore supplied one, at the beginning of balham. The tika is, 
therefore, obliged to provide an explanation of sorts for it, viz. that a- = 
ativiya. The reading abalham was therefore established for Sv because of 
the statement in Sv-pt, and from there it was ‘restored’ into D in some 
traditions.* 

Pada d shows resolution of the first long syllable into two short 
syllables. The cty glosses: susamhitan ti sutthu pema-samhitam. 
sakhilan ti mudukam. 


10. Sv glosses: vacd ti vacdyo, confirming that vacd is plural. The same 
confirmation is given by the gloss: kanna-sukhda ti kanna-sukhdyo. The 
cty also gives information about a v.|.: kKanna-sukhan ti pi patho. yatha 


' See CPD, Vol. I, p. 323b, s.v. abalha. 

2 See K.R. Norman, “The influence of the Pali commentators”, Buddhist 
Studies (Bukkyo Kenkyu), XV, pp. 109-23 (p. 119) (= CP III, pp. 95-107 
Ip. 106]). 
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kannanam sukham hoti, evam erayati ti attho. We should need to 
translate the v.1.: “He uttered words ... , something pleasing to the ear”. 
Pada a shows resolution of the first long syllable into two short 
syllables. For @nubhavi in pada c, cf. my suggestion of reading dnubhosi 
at D TIT 176,2* and 150,19*.! 

In pada d the reading vedayatha in BeCeEe scans correctly and is 
supported by the gloss: vedayathd ti vedayittha, but it is probable that 
we should read vedayitha with Se as in 1d, and assume that the cty 
originally read: vedayitha ti vedayittha. 


11. The cty glosses: brahma-sarattan ti brahma-ssaratam, i.e. it explains 
the abstract noun in -tta (< Skt -tva) by one in -td (Skt -t@). Cf. the 
change of reading from unhisa-sisattam to unhisa-sisatam in 2b, The 
equivalent prose passage has ddeyya-vaco hoti, which is glossed: <88> 
gahetabba-vacano hoti (Sv 938,24). 


12. Sv (Ee) reads: bahuno bahun ti bahujanassa bahum bahun ti attho. 
Sv (Be) reads: bahuno bahun ti bahujanassa bahum; bahitnam bahun ti 
pi patho; bahujananam bahun ti attho. Since bahuno janassa occurs 
frequently in the sense of bahujanassa,* we may assume that bahuno is 
here used as a shortened form of bahuno Janassa. Otherwise the v.1. 
bahunam might be adopted as providing the expected plural form. 

In pada c all editions read the plural ending -anti, but since janaid can be 
singular or plural there is no problem about reading the metrically correct 
singular ending -ati, The reading ddiyantassa found in Ce is doubtless to 
be divided ddiyant’ assa, and represents an alternative sandhi form. 


Padas abd show resolution of the first long syllable into two short 
syllables. 


1 See K.R. Norman, “The metres of the Lakkhana-suttanta” (see note 2 on 


p. 119 above), p. 178; “The metres of the Lakkhana-suttanta (1)” (see note 4 on 
p. 119 above), p. 289. 


2 See the Pali Tipitakam Concordance, Vol. Ill, s.v. bahu. 
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4. Translation. 


1. He was foremost among those of good conduct; he was devoted to the 
practice of the law among those who were law-abiding; the people were 
loyal to him; he experienced the fruit of merit in the heavens. 


2. Having experienced the fruit of good conduct, he acquired a turban- 
like head here; the experts in signs and marks said: This one will be 
foremost among many. 


3. Then, as before, here among men servants will bring presents to him. 
If he becomes a ksatriya, a lord of the earth, he will gain the service of 


the people. 


4. <89> But if that man goes forth, he will be skilful and proficient in 
the doctrines. The people will become loyal to him, rejoicing in the 
virtues of his teaching. 


5. He did not speak untruth, causing division among friends, making 
dispute which increases division, doing things which should not be done 
which increase quarrels, producing division among friends. 


6. He spoke a good speech which causes increase in non-dispute, 
producing peace among those who are divided. He dispelled quarrelling 
among the people; he rejoiced and was glad in company with those who 
were united. 


7. He enjoyed the fruit and result in good rebirths; there he rejoiced. Here 
his teeth were unbroken, close together, forty of good shape in his 
mouth. 
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8. If he becomes a ksatriya, a lord of the earth, his assembly will be 
unbreakable. If he becomes an ascetic, spotless and free from defect, his 
assembly will follow him unshakable. 


9. He did not utter a loud harsh voice, causing injury, abuse and insults, 
rude, crushing the people. He spoke sweetly, in a well-disposed, friendly 
way. 


10. He uttered words which were dear to the mind, going to the heart, 
pleasing to the ear. He enjoyed the fruit of his good verbal conduct. He 
experienced the fruit of merit in the heavens. 


11. Having experienced the fruit of good conduct, he attained the 
Brahma-voice here. His tongue was long and wide. He will become one 
<90> who speaks acceptable words. 


12. Even if he is a householder things will prosper as he speaks. But if 
that man goes forth, many folk will accept his well-spoken words as he 
speaks much to the people. 


5. Conclusions. 


1. The transmission of the verses in this metre has been carried out in a 
better way than the verses in the two metres I have already examined in 
my previous articles on the Lakkhana-suttanta. No words have dropped 
out in all editions, and no words have been moved into the wrong padas. 


2. In almost all cases at least one of the four versions I have consulted 
has the correct metrical reading. 
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3. In almost every other case the metre can be corrected by lengthening 
or shortening a vowel, eliding an initial or final vowel, dropping a nasal, 
i.e. shortening a nasalised syllable, or simplifying a consonant group. 


4, Only very occasionally do we need to drop a syllable, e.g. [san-] in 7d; 
(dan] in 9b. 


5. As a result of the changes which need to be made, we can see that 
there is a word pamadda (-ppamada m.c. in 9b) < Skt pramarda 
(although this has a special sense), which is not in PED, although the 
-in suffix form of this word pamaddin (< Skt pramardin) is listed there. 


6. We also observe that the words paribhogiya and visavin have been 
<91> omitted from PED, while visavitd is wrongly given there as 


visaritd. 


129. The metres of the Lakkhana-suttanta 
(IVv)* 


1. Introduction! 


<482> In an article? devoted to an investigation of the verses in the 
Upatthitappacupita (= Upasthitapracupita) metre in the Lakkhana- 
suttanta of the Digha-nikaya,? | stated that it would be worth while 
making an investigation of the passages in the other ornate metres used 
in that suttanta, to see whether there was also the possibility in those 
passages of using the metre as a guide for the restoration of the text. In 
a second article+ I examined the verses in the Pupphitagga (= 
Puspitagra) metre in that suttanta, to see whether my suggestion was 
correct. In a third article I examined the verses in the Pamitakkhara (= 
Pramitaksara) metre.> In this article, offered in honour of Professor Y. 


“Recent researches in Buddhist studies (Kuala Lumpur Dhammajoti et al. 
(edd.):Essays in honour of Professor Y. Karunadasa), Colombo 1997, 
pp. 482-92 

'The abbreviations of the titles of Pali texts are those adopted by the 
Critical Pali Dictionary (= CPD). Other abbreviations are: m.c. = metri 
causa; p(p). = page(s); n. = note; s.v. = under the heading; v.l (vv.il). = 
variant reading(s). 

°K.R. Norman, “The metres of the Lakkhana-suttanta”, in Gatare 
Dhammapala et al. (edd.): Buddhist Studies in honour of Hammalava 
Saddhdtissa, Nugegoda, 1984, pp. 176-88 (= CP III, PP. 45-59). 

3=DII 142-79. 

4K.R. Norman, “The metres of the Lakkhana-suttanta (IID)”, Indologica 
Taurinensia XIV (Professor Colette Caillat Felicitation Volume), 1987-88, 
pp. 285-94 (= CP IV, pp. 36-45). 

5K.R. Norman, “The metres of the Lakkhana-suttanta (III)”, in Encounter of 
Wisdom between Buddhism and Science (Essays in Honour of Professor 
Keishé Tsukamoto), Tokyo, 1993, pp. 79-91 (= CP V, pp. 119-31). 
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Karunadasa, I wish to examine the eight verses in the Rathoddhata 


metre. ! 


The scheme of the metre? is: ---~~~-~-~* x 4 


Besides the PTS edition (E®),? I have consulted the Burmese 
Chatthasangayana edition (B®),* the Sinhalese Buddhajayanti edition 
(C°).5 and a Siamese edition (S®).© In the light of the readings found in 
these editions of the text’ I have in most cases been able to decide upon 
the correct readings. In making this new edition of these verses I have 
used the following conventions: 


[] = delete enclosed syllable(s) or letter(s) (which occur in all 
editions) from the text 
<> = add enclosed word(s) or letter(s) (which occur in no 
edition) to the text 
, = shorten a long vowel (which occurs in all editions) m.c. 
2. Text 
I. khajja-bhojjam“) atha leyya)-sayiyam’3) 


uttam’ agga-rasa-dayako ahu. 
tena so sucaritena kammuna <483> 
Nandane™ ciram abhippamodati. 


1] have numbered them consecutively from 1 to 8: 1-3: D III 152,3*-14*; 4- 
8: 155,1*-156,4*. 

2See H. Smith, Saddaniti, p. 1157 (§8.4.1,9); A.K. Warder, Introduction to 
Pali, PTS London 1963, p. 370. 

3 The Digha Nikaya, Vol. III, ed. J. Estlin Carpenter, PTS London, 1911. 

4 Rangoon 1956. 

5 Colombo 1976. 

6 Bangkok 1926. 7 

7] have also consulted the Burmese edition (B°) and the PTS edition (E*) of 
the Sumangalavilasini, the cty upon the Digha-nikaya. To avoid confusion 
I have always referred to these editions as Sv B® and Sv E°. I have also 
consulted the PTS edition of the trka on the Sumangalavilasini (Sv-pt). 
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(1) C°S® -bhojanam E® -bhojjam,; (2) B® prints as separate word S& 
leha-; (3) S® -sdyitam; (4) S® nandavane. 


2. satta c’(ussadé idhadhigacchati, 
hattha-pada-mudutaii?) ca vindati. 
ahu v[y]afijana3)-nimitta-kovida 
khajja-bhojja‘4)-rasa-labhitaya nam.(5) 


(1) E® -v-; (2) C&S*® mudutalafi: (3) B&CesSé byafjana-; (4) S® 
-bhojana-; (5) E°S® omit nam. 


3. tam) gihissa pi tad-attha-jotakam, 
pabbajam’®) pi ca‘3) tad adhigacchati,(4) 
khajja-“bhojja-rasa(5)-labhi©-r-uttamam 
ahu sabba-gihi-bandhana-cchidam. 


(1) B® yam E®S® na tam; (2) E®S® pabbajjam; (3) E° omits ca; 
(4) C°E® adhigacchati; (§—5) C®S® -bhojanassa; (6) E® -labhi-. 


4. attha-dhamma(!)-sahitam() pure giram 
erayam'3) bahujanam nidamsayi(4) 
paninam‘S) hita-sukhavaho ahu 
dhamma-yagam ayaji© amacchari. 


(1) S® -dhammam; (2) C® -samhitam S* sangahitam; (3) S€ eriyam,; 
(4) C® nidamsayr, (5) C°E® paninam; (6) E® assaji S° assajji. 


5. tena so sucaritena kammuna 
suggatim™) vajati tattha modati, 
lakkhanani ca duve') idh’ agato 
uttama-ppamukhataya(3) vindati.@ 


(1) C°E*S® sugatim, (2) E® dve; (3) E® -sukhani S® -sukhatdya; (4) E® 
samvindati. <484> 
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6. ubbham uppatita-lomavasa so) 
pada-ganthi-r-ahu(2) (3)sadhu santhita.(3) 
mamsa-lohita-cita tacotthata’4) 
up<p>ari<m>-'5)carana‘5)-sobhana®) ahu. 


(1) B&S® print -lomava saso C®E® print -lomavdsaso, (2) C® -ahii, 
(3-3) B® prints as one word; (4) C®S® tacotthata E* tacotata; (5-5) C* 
-varand ca E* ca pana S® -janu; (6) E® sobhand. 


7. geham Avasati ce tatha-vidho 
aggatam vajati kama-bhoginam."?) 
tena uttaritaro’) na vijjati, 
Jambu-dipam’3) abhibhuyya iriyati. 


(1) E® -bhoginam; (2) S¢ uttaritaran ca; (3) Ce -dipam E°S® -dipam, 
(4) C®E® irtyati. 


8. pabbajam pi) ca anoma-nikkamo 
aggatam vajati sabba-paninam. 
tena uttaritaro na vijjati, 
sabba‘?)-lokam(3) abhibhuyya viharati. 


(1-1) S® pabbajjapi; (2) E® sabbam; (3) E® lokam S* -lokam. 
3. Commentary 


1. Sv 927,20: khajja-bhojjam (Sv E® so; Sv B® -bhojjam) atha leyya- 
sdyikan (Sv E® so; Sv B¢ -itan) ti khajjakafi ca bhojanayi ca lehaniyai 
(Sv B® so; Sv E® -i-) ca sdyaniyafi (Sv B® so; Sv E® -i-) ca, i.e. the cty 
is explaining that in this context atha means “and”. The reading 
bhojanam found in C®S* is doubtless taken over from the cty. 

It should be noted that Sv E® has the suffix -ika and Sv BS has -ita 
where B°C°E® have -iya. Since khajja, bhojja and leyya are future 
passive participles, it would seem that the correct reading is the future 
passive participle sdyiva from sayati. For the k/t/y alternation see EV II 
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p. 70 (ad Thi 43). For -y- < -d- in sa@vati see Geiger §36. For the 
development of -Ay- > -yy- in leyya (< Sanskrit lehya), perhaps by 
analogy with peyva, see Geiger § 202. 

<485> Pada a seems to be floating: “[There was food] to be chewed 
and eaten, and [food] to be licked and tasted”. The preceding prose 
passage! has data ahosi panitanam rasitanam khadaniyanam 
bhojaniyanam sdyaniyanam lehaniyanam pandnam. As a matter of 
convenience, | translate simply as “[There were] all sorts of food”. The 
first two of the series, which recur in verses 2 and 3, are often translated 
“food hard and soft”. For the purpose of this article, I translate them 
simply as “various foods”. 

Sv 927,22: uttam’-agga-rasa-dayako ti uttamo agga-rasa-dayako, 
uttamanam va (Sv BF so; Sv E® omits) agga-rasdnam dayako, i.e. it 
takes uttam’ in two ways: (1) as the nominative uttamo, with the 
sandhi -o + agga- > -agga- (for this sandhi see Norman, “External 
sandhi in Pali”, JPTS XIX, 1993, pp. 203-13 [= CP V, pp. 169-79]); 
(2) as part of the compound, qualifying agga-rasa. Sv-pt II 141,5-7: 
ultamo agga-rasa-dayako ti sabbasattanam uttamo lokandatho, 
agganam panitanam rasdnam ddyako. uttamadnam agga-rasdnan ti 
Panitesu pi panita-rasGnam. | follow the first of these explanations. 


2. Sv 927,24: satta c’ ussade ti satta (Sv B® so; Sv Ee Sattassa) ca 
ussade, which supports the reading c’ = ca in place of the glide -y- in 
E®. For the ca/va alternation arising from the similarity of their appear- 
ance in the Brahmi script see GD II p. 146 (ad Sn 38). For the seven 
protuberances the preceding prose passage? should be noted: satt’ 
ussada honti, ubhosu hatthesu ussada honti, ubhosu padesu ussada 
honti, ubhosu amsakitesu ussada honti, khandhe ussado hoti. 


IpDUt 151 ,9-10. 
2D 151 15-17. 
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The metre demands that the initial vy- of vvafijana- be simplified > vv- 
> v-. [have suggested the same emendation at D III 170,3*.! 

For the translation of khajja-bhojja- see the note on verse 1. 

I take -labhitaya to be a dative of purpose “[destined] for the state of 
being one who obtains”. 

The pronoun nam which B*C* read at the end of pada d appears as the 
negative na at the beginning of pada a of verse 3 in ESS®. 


3. Sv 927,25: tad-attha-jotakan ti khajja-bhojjddi-jotakam, tesam 
labha-samvattanikan ti attho. Sv-pt Wl 141,8: khajja-bhojjddi-jotakan 
ti khajja-bhojjadi-labha-jotakam. labha-samvattanikassa kammassa 
phalam labha-samvattanikan ti kdraniipacdrena vadati. tad-attha- 
jotakan ti va tassa panita-bhojana-dayakatta-sankhatassa atthassa 
jotakam. 

Sv 927,27: pabbajam (Sv B® so; Sv E® pabbajjam) pi cd ti pabba- 
jamdano pi ca. This explanation confirms that the correct reading is the 
present participle pabbajam, <486> with the single -j- which the metre 
requires. Cf. verse 8. 

For ca = tu “but”, marking the contrast to becoming a householder, see 
EV II p. 74 (ad Thi 55), and cf. verse 8. The presence of ca, suggesting 
that padas a and b are parallel, would seem to confirm that we should 
read tam in pada a and tad in pada b, rather than follow B® in reading 
yam in pada a. 

Sv 927,28: tad adhigacchati (Sv B® so; Sv E® adhi-) ti tam adhi- 
gacchati. Sv-pt Ill 141,13: tad-Gdhigacchati ti ettha a-kdro nipata- 
mattan ti Gha tam adhigacchati ti. For the unhistoric long initial a-, 
cf. dnubhavi at D WI 174,12*, and my suggestions for reading 


! See Norman, “The metres of the Lakkhana-suttanta (IIJI)’ (see n. 5 above), 
p. 80 (= CP V, p. 121). 


98 K.R. Norman 


dnubhutva at 160,5*,! and dnubhosi at 150,19*2 and 176,2*.3 For the 
tam/tad alternation see GD II p. 158 (ad Sn p. 13,10). 

For the translation of khajja-bhojja- see the note on verse 1. 

Sv 927,29: labhi-r-uttaman ti labhi (Sv B® so; Sv E® labhim) 
uttamam. Although Sv B® prints /@bhi and uttamam as two separate 
words, I assume that the two words should be taken as a compound, 
and that the cty is explaining that /@bhi-r-uttaman is a compound with 
sandhi -r- between the two elements. Sv-pt IIT 141,15: labhi-r-uttaman 
ti ra-karo pada-sandhi-karo. The fact that the cty comments on these 
two words, and not the whole compound, suggests that the commenta- 
tor had a text before him that included the C®S® reading -bhojanassa. 
The metre shows that this reading is incorrect. 

I exclude the particle ti at the end of pada d, and print -cchidam. 


4. Sv 930,1: erayan ti bhananto. bahujanam nidamsayi (Sv B® so; Sv 
E® nidamsati) ti bahujanassa hitam dasseti (Sv B® so; Sv E® dassesi). 
Sv 930,3: dhamma-yagan ti dhamma-dana-yaniiam. Sv-pt Ill 143,22: 
dhamma-ddna-yajiian ti dhamma-dana-sankhatam yafifiam. 

There is no gloss on ayaji, which is given as a v.l. in E®. A similar 
pada (in the Jagati metre) occurs at It 102,12* (yo dhammayagam ayaji 
amacchari), where the v.ll. include asaji, assaji and assaji. It-a II 
146,17 glosses: ayaji ti addsi. CPD lists a-yajf at It 102,12* as the aor. 
3 sg. of Vyaj, but does not quote this reference. Nor does it list 
a(s)saji. The variants doubtless arise from the similarity of ya and sa in 
the Sinhalese script. For this see EV II p. 80 (ad Thi 84) and GD II 
p. 217 (ad Sn 369). 


See Norman, “The metres of the Lakkhana-suttanta” (see n. 2, p. 94), p. 177 
(= CP III, p. 47). 

2See Norman, “The metres of the Lakkhana-suttanta (II)” (see n. 4, p. 94), 
p. 286 (=CPIYV, p. 37). 

3See Norman, “The metres of the Lakkhana-suttanta” (see n. 2, p. 94), p. 178 
(= CP IIL, p. 48). 


129. The metres of the Lakkhana-suttanta (IV ) 99 


5. I take tattha modati in pada b as a separate clause. 

In pada d I take uttama-ppamukha as a dvandva adjective “excellent and 
pre-eminent”, with the addition of the abstract noun suffix -rd@ in the 
genitive case “[signs] of the <487> state of being excellent and pre- 
eminent”. The preceding prose passage! includes the phrase: pamokkho 
ca uftamo ca. 


6. In pada a -vdsaso conceals the perfect Gsa according to a suggestion 
of H. Smith reported by J. Bloch (“Survivance de Skr. asit en indien 
moderne”, Bulletin de la Société Linguistique 33, 1932, pp. 55-65 
[p. 56 n. 1] = Recueil d’Articles de Jules Bloch 1906-1955, Paris, 
1985, pp. 275-85 [p. 276 n. 1]). CPD recognises dsa only in the 
compound ifihdsa (see CPD, s.v. 3asa) but quotes Smith’s suggestion 
s.v. uppatita-lomavdsaso. If this suggestion is correct, we should read 
-lomavasa so and interpret this as -lomava asa so (see O. von Hiniiber, 
Das dltere Mittelindisch im Uberblick, Vienna 1986, § 480). Sv 930.4: 
ubbham-uppatita-loma-vdsaso ti so esa uddha-ggata(Sv B® so [perhaps 
a mistake for uddh’-uggata-?]; Sv E® uddham uggata)-lomava hoti (Sv 
Bf so; Sv E® divides -loma-vdho ti). This suggests that the commentar- 
ial tradition recognised the presence of both the pronoun so and the 
verb “to be”. 

Sv 930,6: pdda-ganthi-r-ahii (Sv B® so; Sv E® omits -r-) ti pa@da-(Sv 
Bf so; Sv E® pdde)gopphaka ahesum. For pdda-ganthi (“knots of the 
feet”) cf. Sanskrit pdda-granthi “ankle”. The preceding prose passage” 
has ussankha-pado “whose feet have [conspicuous] arches”. For the 
confusion between arch and ankle, see CPD, s.v. ussarikha-pdda. 

Sv 930,7: sadhu santhita (Sv B® prints as one word) fi sutthu 
Santhitd. Sv-pt UI 143,24: sutthu santhitad ti samma-d-eva santhitd. 
pitthipddassa upari pakati-angulena catur-angule janghd-padese 


nigulha apafinayamdna-riipd hutva thita ti attho. 


ID MT 154,22. 
2D IM 154,16. 
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Sv 930,8 mamsa-lohitacita (Sv B® so; Sv E® -lohita-cita) ti mamsena 
(Sv B® so; Sv E® mamsehi) ca lohitena ca dcita. The metre requires 
-lohita-. 

SV 930.9: tacotthatd (Sv B® so; Sv E® tacotatd) ti tacena pari- 
yonaddha nigulha (Sv B® so; Sv E® has the wrong word division 
pariyonaddhani giithd). 

To obtain the initial long syllable in pada d it seems essential to read 
either @- or -pp-. The third syllable should also be long. E® gives a v.1. 
uparim with final -m, which would provide the required long syllable. 
It is interesting to note that PSM quotes upparim from Hemacandra 4, 
334 and the Prakrta-paingala. 

I take upari-carana- “above the feet” to be an adjective of the same type 
as upari-gopphaka “[reaching] above the ankles” (see CPD, s.v. upari- 
gopphaka). With sobhana it makes a dvandva compound “[located] 
above the feet and beautiful’. 

In pada d C® seems to read v- instead of c-. This may be a genuine v.1. 
depending on the ca/va alternation (see the note on verse 2), or it may 
be a misprint. <488> 


7. Sv 930,10: vajati ti gacchati. 

For uttaritaro with the instrumental see CPD, s.v. uttaritara. Cf. 
verse 8. 

In pada d the first two short syllables of iriyati perhaps represent the 
resolution of a long syllable (cf. viharati in verse 8), or alternatively we 
could disregard the svarabhakti syllable and scan it as ir'yati. 


8. For pabbajam as a present participle see the note on verse 3. S© has 
an absolutive pabbajja. 

For ca = tu “but”, marking the contrast to becoming a householder, cf. 
verse 3. 

Sv 930,11: anoma-nikkamo ti anoma-vihari settha-vihart. CPD trans- 
lates anoma-vihdrin “of noble, perfect behaviour”. 

For uttaritaro with the instrumental, cf. verse 7. 
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In pada d the first two short syllables of viharati perhaps represent the 
resolution of a long syllable (cf. iriyati in verse 7). 
I exclude the particle ri at the end of pada d, and print viharati. 


4. Translation 


1. [There were] all sorts of food. 
He was the best giver of excellent flavours. 
Because of that well-performed deed 
he rejoiced for a long time in Nandana. 


2. And here he attained the seven protuberances. 
He gained softness of hands and feet. 
Those who were skilled in signs and marks spoke of him 
[as destined] for being an obtainer of the flavours of various 
foods. 


3. This is indicative of that goal for a householder too, 
but even going forth he will attain this. 
They spoke of him as the best of the obtainers of the flavours 
of various <489> foods, 
the cutter of every bond of a householder. 


4. Uttering at an earlier time speech possessed of meaning and 
doctrine, 
he taught the populace. 
He was a bringer of welfare and happiness to living creatures. 
Unstinting he offered the gift of the doctrine. 


5. Because of that good deed 
he went to a good rebirth. There he rejoiced. 
And come here he gained two signs 
of excellence and pre-eminence. 
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6. He had hair rising upwards. 
His ankles were well formed. 
Heaped with flesh and blood, spread over with skin, 
they were beautiful above his feet. 


7. If he inhabits a house, being of such a kind, 
he will go to supremacy over those who enjoy sensual pleasures. 
One higher than him is not found. 
He will abide having overcome Jambudipa. 


8. But even going forth, having superior energy, 
he will go to supremacy over all living creatures. 
One higher than him is not found. 

He will dwell having overcome the whole world. 


5. Conclusions 


1. As in the case of the Pamitakkhara metre which I considered in my 
third article on the Lakkhana-suttanta, the transmission of the verses in 
the Rathoddhata metre has been carried out in a better way than the 
verses in the metres I examined in my first two articles (Upatthita- 
ppacupita and Pupphitagga). No words have dropped out in all 
editions, and no words have been moved into the wrong padas in all 
editions. <4go> 


2. The editor(s) of S® and the editor of E¢ of D III (J. Estlin Carpenter) 
did not fully understand the metre, as a result of which na(m) was put 
in the wrong pada in their editions. Nor did the translators (T.W. & 
C.A.F. Rhys Davids! and Maurice Walshe2) understand it correctly. 
They consequently translate na as a negative in pada a of verse 2: 


1 Dialogues of the Buddha, IM, SBB, London 1921, pp. 144-45, 147. 
2Thus have I heard: The long discourses of the Buddha, Wisdom Publica- 
tions, London 1987, pp. 446, 448. 
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3. In almost all cases at least one of the four versions | have consulted 


has the correct metrical reading. 


4. In almost every other case the metre can be corrected by lengthening 
(including nasalising) or shortening a vowel, simplifying a consonant 


group, or doubling a consonant. 


